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Abstract — The purpose of this study isto see how the Bajawa people apply their customsin modern times as they are today. One of the
customs held is matrilineal marriage with idealization occurring in the equivalent caste or social layers. This means whether the people
of Bajawa still adhere to the marriage must meet the equivalent caste. The research method is literature study, with main source of
literature on Bajawa society culture, news about marriage culture development and other relevant sources. The result of the research
shows that the marriage custom of Bajawa people, although adhering to matrilineal, is cross-caste or cross social. Exogamy marriages
are also becoming commonplace in moder n Bajawa society.
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I. INTRODUCTION customs respectively, one of thenBigjawatribe orBajawa
indigenous people who inhabit the island of Floreast
Nusa Tenggara. ThBajawacommunity in Ngada district is
basically a unique ethnic entity in the culture,inf this
context compared to other Flores communities. The
uniqueness is for example seen in the marriageersyst
adopted. In general, Flores people embraegrilineal
marriagesystenor paternal lineage, whereBajawapeople
adhere tanatrilineal marriage or maternal lineage system.

The process or event of marriage is a very basit an
elementary reality for mankind. The historical ende
reveals plainly that the reality of the marriageemtv has
existed since man himself existed because of Goeéation.
Therefore, married life very profoundly always aihg and
animates the entire current life history of mankinddate.
The institution of marriage becomes important teuga the
continuity of human existence in the world. Margaig a
mode for humans to preserve the existence of human As a son of the region, in this paper | want tolaixp
civilization or generation on this earth. one of the adat adopted by Bajawa people that mitab
marriage. This is interesting, because it wouldirbéuch
with reality or necessity social of Ngada peopleoJikie in
East Nusa Tenggara. Social coating is the distinodif the
population or society into classes on a level. gxglas in a
society there are things that are valued more tbider
things then things that are appreciated more tmgthang
else will place them in a higher position. Thisthe basis
that will foster s layers of social layers in sagie

It is a necessity that humans in this world arenbior
various tribes, languages and own customs. Humaas a
scattered to inhabit the earth of God in variousce$ far
from each other. They build their own civilizatiaith their
knowledge and reason. Given the difference, itcisialy
one of the real indicators of how rich the man ithvthe
thinking and interpretation of life. With human sea man
builds marriage and continues the generation othear
keepers.

In Indonesia which is geographically composed of
thousands of islands, hundreds of tribes, languages
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[I. THEORIES CONSTRUCTION
A. Marriage Concept

Marriage is a permanent relationship between meh an
women who are legally recognized by the peoples
concerned based on applicable marriage rules. dgariin
Islam is called marriage, it means doing a contradiond
between a man and a woman to justify the sexual
relationship between the two on the basis of valynand
the solemnity of both parties to realize a hap@resamily
life that is filled with love and tranquility witlcar a-ways
that God sanctioned.

Marriage as a unique cultural event. Every cultuae a
phenomenon of events which cannot be explainednaity,
but only based on purely scientific experience (ieeri,
2011). The reasons for marriage are several thiaggng
others: (1).Commitmentin this case the commitment can
be with God, as a model or form of human servitiecd€od,
or commitment between people, in which man is cotheahi
to fulfilling socially responsible responsibilitiesby
following the prevailing. (2). One-to-one relationship
However human beings according to their nature irequ
personal relationships. Humans need someone ohemot
individual within the framework of such intimacy or
personal relationships. (3)Companionship and sharing
Humans actually have many limitations. Limitatioo$
thinking, economic, physical and others - other® wleed
other individuals who are emotionally intimate witiim
totally. Examples are married disabled people. People, who
are physically disabled need marriage instituticios
example to keep them in the old time, continuedtfgpring
and so on. Physical limitations contributed to thativation
of marriage, although instinctively there have beaptions
of these motives. (4). Love is already a kind oteassity
that exists in the body and human spirit, on thsidbéhat
human beings raised their intention to do marria@.
HappinessThis motive is humane also because humans are
natural when in the mire of desire to be happyifia (6).
Legitimacy of sex and childThis is more to the social
demands, because it will relate to public accesgydb
recognition from the public and the state, becatsee is
the legal power that will protect the person. Fraraple,
the child will marry; the school would need a birth
certificate made based on the marriage certificHtéhis
parents. Only legitimate marriage bonds will getttbi
certificates for their children.

Meanwhile, according to Claude Levi-Strauss's view,
marriage he views as a cultural or residual evdnthe
cultural event itself. From this point of view Siss is more

to the origin of the system and always views ihagulture.
Like the existence of ceremonies and patterns efyelay

life. The anthropology of Levi-Straus also aimsdiscover

the models of language and culture through it<gire that

is the understanding of the human mind and behavior
(Ihromi, 2006).

B. Social Stratification

Social layer system in society can actually happgn
itself, along with the process of growth of sociagself. But
it can also happen by intent. That is, the soaaliaog stem
is deliberately arranged to pursue a common gohke T
layers of society that happen by themselves, anathers
because: intelligence, age level (seniority), autibdy of
relatives, property and so on. A deliberately agegh
community layer usually relates to the division pafwers
and official authority in formal organizations suds
corporations, governments, political parties, arrfoedes or
associations.

When viewed from the nature, the nature of the stem
layer of society can be closed (closed socialiftration) or
open (open social stratification). Closed layertesyslimits
the possibility of moving one person from one layer
another, both up and down. An example is a castetyo
An open layer system, every member of society has t
opportunity to work on its own skill to move upayeér. In
general, open systems will provide a larger ineentio
every member of society to be the basis of communit
development rather than the closed stem.

Furthermore, the rules or criteria commonly used to

classify community members into layers include: Hime
of wealth, the size of power, the size of honod #re size
of science. Meanwhile, the element of social dtcatiions
is the Status (Status) and Role (Role). The pasiisothe
place or position of a person within a social grotlipe
social position means the place of a person inespdn
respect of others, in his or her social environmhbistor her
prestige, and rights and obligations.

In society, there are three kinds of position namel
Ascribed status(position of a person in the community
without regard to differences of spiritual and daifiges.
This position occurred since birth.$tatus Achieved(the
position a person achieves with deliberate attematsl
Assigned Statugi.e. the position given in relation to the
achieved status irwhich the community / class gives a
higher position because someone is meritorious for
something to meet the needs or interests of tharaonity).
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Role is a dynamic condition of a position, in whiah
person exercising rights and obligations in accocdawith
his position means that he or she assumes a rbkerdle
includes three things: norms related to one's ijposiin
society, the concept of what an individual can naaciety
and the individual behaviors that are importanttfar social
structure of society. In the social layer also faypwhat is
called social mobility. Social mobility is a motiam a social
structure, i.e., the fixed patterns that governdtganization
of a social group. The social structure includesrnhture of
relationships  between individuals in groups and
relationships between individuals and groups. Socia
mobility divided into social motion horizontal anertical.
Social mobility in horizontal is the transition mfdividuals
or other social objects of a social group to sogialip more
equal. Examples include: switching citizenship, aquork,
or other social movements such as radio, fashiteglogy
and so on.

Social motion of vertical | is per transfer of imatiual or
social object from a social position to another@qggosition
which is not equal. Social mobility in vertical cka a move
up (social climbing) and down motion (social sirkinThe
process of vertical movement through a channeledall
social circulation. These channels include: armertefs,
religious institutions, educational institutions,olifical
organizations, economic organizations, expert drgaions,
or other channels in society such as marriage.

I11. DiscuUssION
A. ldeal Marriage Type

In the literature of culture, as a regulator of laumm
mating behavior with regard to her sex life. In iéidd to
the regulation of sexual behavior, marriage hasouar
functions in the life of human society that is,pitect the
children of marriage, to meet the need for wegitiestige,
but also to maintain good relations with groupskiof kin
(Koentjaraningrat, 2005). Therefore, the institotiof
marriage is set close to the ideal, senormatif iptess
according to human understanding or soc ial groops
humans. If the Javanese for example, will consither
elementsbobot, bibitand bebetas a way to achieve ideal
marriage. This means that the Javanese reallyataret the
origin of the three dimensions.

In the structure of the marriage of Bajawa peofie,
concept of marriage is also connected with the tiexjs
strata or social layers. Bajawacustom, the social layer is
rang. Rang concept of authenticity are considered to have
properties or properties of senioritfRang on Bajawa

society is divided into three layers namghe, kisaandhoo

( Neonbasu: 2002 ). The explanation is as follo@se is
the top layer, the social layer occupied by theilitgb
These nobles are considered historically or mytjickl
myths have occupied a particular area first froheptlans.
Kisa is a layer of ordinary people, who are not segian
clans, usually working as farmers, artisans, orciments.
While the hoo is a layer of slave or servant. Social layer
shows the different roles and position in the tfeBajawa
people. So peoplBajawaalso apply stratification social in
the tradition of marriage, where stratification the
difference in population or community to the certelasses
are graded (Soekanto, 1982, 2009).

Furthermore,rang is a characteristic that is important
and is the starting point or reference in the tradi of
marriageBajawa society and can even become a symbol of
identity for the community oBajawa itself (Widiastulti,
2014). But now, along with the changing times, vehtre
free information media in and also the immigrantewenter
the culture of societyBajawa, marriage traditions that
considerang also changed. Changes that occur can be seen
from the occurrence of various marriages exoganmg ra
lot happening lately. Yet indeed, the concept & Rang
tradition remains preserved and is believed to be a
hereditary culture of thebu nusiancestor).

In the character dBajawa culture, marriage tradition is
considered ideal is that marriage in the framedogamy,
while considering the dimensionsang as a point of
departure. This is evidenced by the existence aide
speech which is also a guide to ethics of marridge is
sensitive pink naja logo bei ub&he phrase cannot be taken
lightly because it has a deep meaning that it exis¢
seriousnessor commitment of men and women to live
togetherso strongly .

B. Marriage Process

The understanding of Bajawa society shows that
maturity is characterized by marriage activity stitution.
The people of Bajawa reach certain stages to reheh
marriage stagelhe firstis Beti tei tewe da moni nerirhis
stage is an event meeting or introduction between and
women at a certain moment of custom. Customary méesne
are usually referred to during the traditional paReba
(annual harvest gratitude party). That is wherengppeople
meet in the construction of the introduction of tposite
sex in the framework of pioneering marriage in filngire.
The next isbeku mebhu tana tigiln this context, the men
adapt themselves to the habits and affairs of thiks g
internal affairs and the girl's family. And one ribi that
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should not be broken is sleeping as long as thegnntait
staying asleep separately. In general the mansheép his
brother and father of his future wife. Then, thegmective
groom's activity should be "leached" from the rimythf his
wife's family life. That is, every day he must bellyf
involved in the rhythm and activity of life of hientire
wife's big family. Here, the most intimate socialeat
where, the man is given the opportunity to know eraipout
the family of the girl he loves it. In this contdkiere is also
a kind of " evaluation " by all members of thel'gibig
family. Criteria - normative criteria such as ddigf, honest,
and faithful for example, used as a reference t&kema
decision whether the relationship continued withe th
proposal or even rejected from the family girl.

If there is a match then it will be continued te tstage
bere tere oka palevhere the male family member comes
officially to propose the girl. This is where wile obtained
a definite decision about the continuation of thalem-
female relation. If it is okay, then it is discudseith Idi Nio
Manu, where the male family goes hand in hand t® th
house of the bride / bride bringing some furnitugmods as
a prerequisite for the holding of the event of bttal
custom. Next up iZeza/ Sui tutu maki Rene&Zezais the
ultimate stage in validating the female and male partners t
live side by side as husband and wife. In the &tajuage
is called" lani seli'e, te'e setoko(sleeping on one mat and
one pillow). For the customary context, they haffecially
become husband and wife. But in the teachings of
Catholicism they are not legitimate, so need a geedf
marriage and blessings in the church, then aftdrttiey are
legally customary and religious, so they can stegpther.

C. Currently Marital Condition

The development of world culture which radiateabgll
through various media entered also in cultural aoéa
Bajawa society. Its relationship with the marridgadition
of Bajawa people, it turns out that society hasubetp be
influenced by traditions or outside cultures such the
tradition of exogamy and cross-social marriage. v8tat
happens in Bajawa society now is exogamy marriageg.r
For Bajawa people, marriage institutions are notetye
attempts to fulfill inner / biological needs alor®jt above
all they are to achieve harmony among couples,li@srand
communities including adjustment to norms, socelues,
customs and other signs that apply in family envinent
and the wider community. In its dynamics, the iafige of
exogamy marriage tradition rang can be felt theicédn of
political rights and economic rights. The Bajawaple call
it bhai nge kebha huilt is a logical consequence of

marriage that is out of the normative level of Baa
society, i.e. endogamous marriage. From the phrase
something that can be understood is that the Bajmeple
who underwent exogamyrang will lose the right to occupy
positions asgnosalaki(old custom), the right to inheritance
in sao (traditional house). Yet there is still eoBYy society
holding strata equality in marriage or holding styly the
concept of endogamy - rang that even so convinbatl t
when violated will bear fruit of curse. Thus thej@®a
people who still hold firmly believe that prematupeth,
mental retardation, drought, famine and other w@étur
disasters. In other words it will call a kind ofrsa from the
ancestors to be borne.

V. CONCLUSION

In general, it may be said that the " new "itiawl of
exogamy marriage to Bajawa society is influenced by
outside cultures. Culture and outer values thaerentill
inevitably be responded and adopted, thereby fantte
local culture or its own culture. It is also exdzaed by an
inadequate system of cultural inheritance. As i®vkm
today the transfer or cultural inheritance thatumsconly
done orally alone. The forms are folklore (punu gen
myths or myths that occurred in the past. But dl# even
no longer done parents to their children. Thoughsit
realized that in it there are rules, values andmsothat
helped shape the attitude and behavior of childverich
eventually also the behavior of Bajawa people imegal.
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